Extracts from David Morgan, `Dē Adami Schall Historicā Nārrātiōne: Quō Modō Sīnae Sint Latīnae Factae’

David Morgan (1959 -2013) was Professor of French at Furman college in the USA but his main scholarly interest was in neo-Latin literature and the promotion of spoken Latin. In this undated essay, available on the web at http://mcl.as.uky.edu/schall, he discusses Schall’s description of China, highlighting the way in which the Jesuit astronomer sought to equate many features with those of the Roman Empire. In seeking out such parallels he was unconsciously replicating the approach of the Chinese themselves in the Han dynasty, when the Roman empire was known as Da Qin大秦.

Annō 1665 typīs excussus est Vindobonae in Austriā liber quī inscrībitur Historica Narrātiō 

dē Initiō et Prōgressū Missiōnis Sociētātis Iēsu apud Chīnēnsēs, ac Praesertim in Rēgiā 
Pēquīnēnsī, ex Litterīs R. P. Iōannis Adamī Schall, ex Eādem Sociētāte, Suprēmī ac Rēgiī .
Mathēmatum Tribunālis Ibidem Praesidis. Quī liber pars est ingentis ac pretiōsissimī illīus 
librōrum epistolārumque corporis, quō Sociētātis Iēsu missiōnāriī ab saeculō 16ō usque ad 

18um dē mōribus natiōnum eārum, ad quās missī erant, dīligenter rettulērunt - quā in rē nōn 

tantum Sociētātis conditōris, Ignātiī dē Loyōla, praeceptum exsecūtī sunt, vērum etiam 

anthrōpologiae modernae velut fundāmenta posuērunt.  

[M]issiōnāriī… cum dē Sīnēnsī linguā, cultū deōrum, aedificiīs, rēgimine, aliīsque 

eiusmodī accūrātissime nārrāvērunt, tum methodōs suās doctrīnamque et theologiam

prōpugnāre ēnīsī sunt, nempe populī suffrāgium benevolentiamque captantēs. Arduum enim 

sustinēbant  bellum eā fere tempestāte contrā Iānsenistas imprīmīs
, quō bellō nōn iam in 

aulīs academicīs sed in pūblicō dīmicātum est - tēlō adhibitō potissimum prēlō typographicō.

Matthaeus Riccius, Iēsuīta erūditissimus, mathēseōsque imprīmīs perītus, exeunte saeculō 16 ad urbem Pēkīnum usque pervēnit, atque acceptus est in aulam imperiālem.  Pater Riccius magnā cum astūtiā scientiam Eurōpaeam astronomicam pariter ac mathēmaticam ad fidem tūtēlamque imperatōris merendam adhibuit. Librīs autem Sīnicē scrīptīs  doctrīnam occidentālem tam sacram quam philosophicam et mathēmaticam Sīnēnsibus aperuit; īnsuper librīs Latīnīs cultum Sīnēnsem praesertimque Confuciānismum Eurōpaeis exposuit…. 

Adamus Schall, Germānus, … mediō  saeculō 17 nōn sōlum in amplissimum mandarinōrum 

gradum prōmōtus est, vērum etiam tribunālī astronomicō imperiālī praefectus - quod in omnī 

memoriā numquam hominī exterō contigerat.  [L]iber aliquātenus vītae eius nārrātiō est...[sed] amplior nārrātiō ex hōc cōnstat, quod cultus cīvilis Eurōpaeus cēterōs omnēs cultūs - etiam vetustissimōs, tamquam Sīnēnsem - paulatim, et fātālī quōdam impetū, nōn tam exstinguere quam complēre quōdammodō ac perficere ostenditur. …
[Est nārrātiō quasi dēcolor; id quod ex Romanticismī tempestāte "colōrem locālem" vocāmus, huic relātiōnī omnīnō dēest.  Vix ūllum vocābulum offenderēs quod non sit pūrae et antīquae Latīnitātis; ūsūrpantur plērumque vocābula antīqua ac rēs Rōmānae, ad hominēs mōresque Sīnēnsēs dēpingendōs. 

Quārē scrīptor verba peregrīna effugit, rēsque Rōmānās beneque nōtas adhibet, quoad potest,

ad cultum Sīnēnsem expōnendum? 

· primum … hūmānistae…, idest temporis Renāscentiālis ērudītī, ad ūniversālitātem quandam tendēbant, idque sōlum iīs scītū   memorātūque dignum vidēbātur, quod genus hūmānum ūniversē et generāliter attingeret.  Porrō ad facta gestaque hūmāna generāliter, 

exprimenda hūmānistīs impromptū erat mīrē  idōneum instrumentum, scīlicet sermō Latīnus, 

quippe quī nōn unīus patriae proprius esset, nōn ūnius aetātis, sed ūniversālis et aeternus. 

· Altera causa ex rixīs  ecclēsiasticīs exoritur. Cēterī in Sīnīs operantēs missiōnāriī, 

Iēsuītās accūsant quod rītūs pāgānōs et īdōlolatrīam inter prosēlytas eōrum patiantur; Iēsuītae respondent cultum maiōrum apud Sīnēnses doctrīnamque Confūciānam nōn esse īdōlolatrīam, sed venerābilem quandam philosophiam, cui   dēsit tantummodo Christiānae revēlātiōnis plēnitūdō. Quam ob rem Iēsuītārum interest efficere ut mōres cultusque Sīnēnsis nōn insolitus, nōn exōticus, sed potius Eurōpaeō similis videātur. Ad hunc fīnem spectat ūsus illīus quasi ūniversālis Latīnitātis hūmānisticae….
Sīnae hōc librō ante omnia tamquam locus clausus dēpinguntur. Prīmum, tōtum imperium 

Sīnēnse exterōs peregrīnōsque sub poenā mortis exclūdit, sōlīs Iēsuītīs exceptīs. Cēterī 

missiōnarii, Franciscānī et Dominicānī praesertim, ūnā cum mercātōribus in oppidis 

lītorālibus quibusdam manēre ac tabēscere coguntur. Deinde urbs caput Pēkīnum ipsīs 

Sīnēnsibus clauditur, nisi paucīs…. Sed ad tot materiālēs mūrōs accēdunt etiam artiōra mentis et animī claustra. Sīnēnsēs enim exterōrum mōres contemnunt, et "superbē plūs cēterīs mortālibus sapere sē   sōlōs crēdunt."  A novitāte abhorrent, "nec dēviant a rēgulīs mōribusque maiōrum." Postrēmō additur linguae Sīnicae singulāritās et difficultās, quae missiōnāribus impedimentō est immēnsō….

Quōmodo vērō ā Patre Schall Iēsuītārum opera dēpingitur? Reperiuntur in librō duo verba 
frequentissimē: "penetrāre" et "īnsinuāre"; exemplī grātiā, "Patres se īnsinuāvērunt," 
"Christiāna lēx in aulā rēgiā īnsinuātur"….
Diē ….. quōdam, purpurātīs omnibus ipsōque imperātōre spectantibus, inter eclīpsem Pater Adamus cum prīmō mandarinō "speculam mathēmaticam cōnscendit; cōnstat sōlum novum ab Eurōpaeīs trāditum calculum tam temporī quam punctīs eclipticae exactē respondisse," et antīquam Sīnēnsem rēgulam ūnā hōrā ā vērō discrepāsse….
Ultimīs tandem librī capitibus ipse imperātor Patrī Adamō ānsam praebet, ut quid de nūmine 
divīnō cēnseat, expōnat.  Haec colloquia verbōtenus referuntur, quibus in ipsō umbilicō 
Sīnēnsis imperiī doctrīna Christiāna ēnūcleātur. Dubitat imperātor, titubat. In hōc rērum 
discrīmine - ac librī catastrophē - subitō corripitur imperātor ignōtō morbō, paucīs diēbus 
ēmoritur.

Capitulō extrēmō nārrantur fūnerālia singulīque rītūs et caerimōnia - haec est librī  quasi 
perōrātiō - sed ultimīs librī pāginis lector sentit nārrātōrem nōn iam intuēri sōlum, sed plēnē 
participāre vītam et cultum Sīnēnsem. Sānē orbis cultusque ille artissimē clausus, in quem 
Pater Adamus tot   labōribus penetrāverat, in Patrem ipsum quoque penetrāsse vidētur, qui 
quōdammodo Sīnēnsis factus est….
TRANSLATION

In 165 there was printed in Vienna in  Austria a book entitled Historical Narrative of the Beginning and Progress of the Mission of the Society of Jesus among the Chinese, and Especially in the  Palace in Beijing, from the Letters of the Reverend Father John Adam Schall, of the same Society, Chairman of the Supreme Royal Mathematical Board in the Same Place. This  book is part of the huge and most valuable corpus of letters and books in which between the 15th and 18th centuries the missionaries of the Society of Jesus diligently reported on the customs of those nations to whom they had been sent, In this undertaking they not only carried out the instruction from their founder, Ignatius de Loyola, but also indeed in a way laid the foundations of modern anthropology.
At the same time that they gave a very accurate account of the language, religion, architecture and government of China, the missionaries also strove to champion their own methods, doctrine and theology, clearly seeking to obtain popular support and goodwill. For they were at that time  in a strenuous conflict, particularly against the Jansenists, a conflict in which the fighting did not now take place in the halls of academia but in public, with the printing press the weapon most employed.  
Matteo Ricci, a highly learned Jesuit, and particularly skilled in mathematics reached the city of Beijing at the end of the 16th century and was accepted into the Imperial court. Fr. Ricci, with great astuteness, made equal use of European astronomy and of mathematics to earn the confidence and protection of the emperor. Moreover, in his Chinese writings he revealed to the Chinese  western teaching, both religious, philosophical and mathematical, whilst in addition in his Latin books he expounded Chinese culture, especially Confucianism, to the  Europeans. 

In the middle of the 17th century, the German Adam Schall was not only made a mandarin of the highest rank, but was actually placed in charge of the Mathematical Board, something  of which there in no record of ever having happened to a foreigner.  His book is in a way the story of his own life but the larger narrative consists in a demonstration of how Western civilisation, gradually and by a stroke of fate, not so much extinguished but in a way completed and perfected all other civilisations, even the oldest amongst them, such as the Chinese.
The narrative is in a way a colourless one; that which since the Romantic era we have called `local colour’ is completely missing from his account. You would scarcely come across any word that was not pure, ancient Latin; use is generally made of ancient words and of Roman concepts to depict Chinese people and  customs. Why did the writer shun foreign words and use, as far as possible, familiar Roman concepts, so far as possible, to give an account of Chinese civilization?
· first, the humanists … that is, the scholars of the Renaissance era, tended towards a kind of universalism and so the only that which was universally and generally relevant to the human race seemed to them worth knowing and recording.  Furthermore, for expressing human deeds and achievements in a general way the humanists had at hand a wonderfully suitable instrument, namely  the Latin language, since this was not the property of one native land nor of one age but was universal and eternal. .  
a second cause arises from disputes within the Church.. The other missionaries working in China accuse the Jesuits of allowing pagan rites and idolatry amongst their converts; the Jesuits reply that the cult of ancestors amongst the Chinese and the doctrine of Confucianism are not idolatry but a philosophy worthy of respect, which lacks only the fullness of Christian revelation. For this reason it was in the Jesuits interest to ensure that Chinese customs and religious practice should not seem out-of-the-ordinary or exotic but rather similar to that of Europe. This was a reason for the use of a quasi-universal humanistic Latinity. 

China is represented in the book as above all a closed place. First, the whole Chinese empire excludes  foreigners and outsiders, the Jesuits excepted,  on pain of death. Other missionaries, in particular the Franciscans and Dominicans, together with the merchants are forced to remain and waste away in the coastal towns. Then the capital city of Beijing is closed to all but a few of the Chinese themselves… But in addition to so many physical barriers, there were even tighter bonds of mind and spirit. For the Chinese despise the ways of foreigners and `proudly believe that they alone are wiser than other mortals’. They recoil from novelty `and do not deviate from the rules and customs of their ancestors’. Finally there is also the peculiarity and difficulty of the Chinese language, which is an immense hindrance to the missionaries. How indeed is the work of the Jesuits described by Fr. Schall? Two words occur very frequently in the book: `penetrare’ and `insinuare’; for example, `The Fathers insinuated themselves’, `Christian law is insinuated into the royal palace.’
On a certain day, with all the senior officials and the emperor himself looking on, in the midst of an eclipse Fr Adam with the senior mandarin `ascends the observatory platform; it is apparent that only the new calculation submitted by the Europeans corresponds exactly to the time and the extent (?duration) of the eclipse,’ and that the old Chinese rule is in error by one hour.
At last in the final chapters of the book, the emperor himself gives Fr Adam an opportunity to explain his thinking about the Deity. These conversations are reported verbatim and in them Christian doctrine is outlined at the very heart of the Chinese empire. The emperor is doubtful, he hesitates. At this critical point – and the climax of the book – the emperor is suddenly the victim of an unknown illness and within a few days he dies.
In the last chapter there is an account of his funeral with each individual rite and ceremony – this is in a way the book’s conclusion – but in the final pages of the book the reader feels that the narrator is not merely observing but fully participating in Chinese life and culture. Certainly that very tightly closed world and culture, into which Fr Adam had so laboriously penetrated, seems also to have penetrated the Father himself and he has in a way become Chinese.
� Iānsenistae - quī nomen dūxerant a Cornēliō Iānseniō (1585-1638), Iprēnsī epīscopō - saeculō 17ō in Galliā praecipuē flōruērunt, acriterque in Iēsuītās tamquam hypocritās, ambitiōsōs, Pelagiānos invectī sunt.








